A Pali Canonical Passage of 
Importance for the History of Indian 
Medicine 


The Brahmajala- and Samafifaphala-suttas of the Dighanikaya 
have the following almost identical passage on wrongful livelihood 
(micchdjiva), based on "low (literally beastly) sciences! 
(tiracchanavijja), shunned by Buddha Gotama: 


"Yatha va pan' eke bhonto samanabrahmanad saddhadeyyani 
bhojanani bhufjitva te evariipaya tiracchanavijjaya micchajivena Jivikam 
kappenti -  seyyathidam santikammam panidhikammam 
bhirikammam vassakammam vossakammam  vatthukammam 
vatthuparikiranam Gcamanam nahdpanam juhanam vamanam 
virecanam uddhavirecanam adhovirecanam sisavirecanam 
kannatelam nettatappanam natthukammam anjanam 
paccanjanam  salakiyam __ sallakattikam darakatikiccha 
milabhesajjanam anuppddanam osadhinam patimokkho - iti 
va iti evariipdya tiracchdnavijjaya micchdjiva pativirato Samano 
Gotamo ti." Iti va hi bhikkhave puthujjano Tathagatassa vannam 
vadamdno vadeyya. 





' Cf. meaning of the Skt equivalent vidya given in Monier-William's Sanskrit- 
English Dictionary: knowledge, science, learning, scholarship, philosophy... 
(according to some there are four Vidyas or sciences, 1. trayi, the triple Veda; 2. 
anvikshiki, logic and metaphysics; 3. danda-niti, the science of government, 4. 
varttd, practical arts such as agriculture, commerce, medicine etc...) 

? DN, Mahisila, i.1.27, cf. Ibid. ii62; DB, pp.25-6; CBP, p.1l. On _ the 
importance of the two suttas, see K.R. Norman, Pali Literature including the 
canonical literature in Prakrit and Sanskrit of all the Hinayana schools of 
Buddhism, Wiesbaden 1983, p.33. 
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In this passage, the words indicated in bold refer to medical 
practices dealt with in ayurvedic texts. These terms are discussed below 
from the philological point of view, and their significance for the history 
of Indian medicine is pointed out at the end. In this discussion, it will be 
noticed that data found in ayurvedic texts help in elucidating and 
clarifying the meanings of the terms involved, especially santikamma, 
bhurikamma, Gcamana, nahadpana, paccarjana, sdlakiya, miilabhesajja 
and osadhinam patimokkho. The translations given in the Sy, the DB and 
the CBP are quoted separately in each case for the sake of comparison. It 
will be seen that most of the interpretations of the Sv agree with the 


meanings in the ayurvedic texts and help clarify the meanings especially » 


in the case of miilabhesajjdnam anuppadanam and osadhinam 
patimokkho.. Of the DB and the CBP, most of the latter's interpretations 
are more exact and precise than those of the former. Both texts seem to 
err especially with regard to the interpretation of  sdldkiya, 
mulabhesajjanam anuppddanam and osadhinam patimokkho. 


(1) santikamma (S., Skt Santikarma) is explained in the Sv as 
fulfilling a vow to a god (devatthanam gantva "Sace me idam nama 
samijjhati tumhakam iminad ca imind ca upahadram karissamiti", 
samiddhakale katabbam santi-patissava-kammam). However, Santi- 
karma (propitiatory rites, literally acts of appeasement), along with 
baliharana (offering of oblations), is mentioned in the Susr (Si 1.4) in the 
explanation of bhiitavidya, the fourth of the eight branches of Ayurveda,’ 
the purpose of which is counteracting the "possession" (graha) of minds 


*The astanga in Ayurveda are: Salya (surgical knowledge with special reference 
to the extraction of foreign bodies), Salakya (treatment of diseases in the region 
over the clavicle), kdyacikitsd (treatment of general diseases), bhitavidya 
(knowledge of diseases caused by supernatural beings: mental disorders), 
kaumarabhrtya (paediatrics), agadatantra (toxicology), rasdyanatantra 
(geriatrics) and vajikaranatantra (viriligenics). Susr Si 1.7. 
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by various categories of bhiitas (Devas, Asuras, Gandharvas, Yaksas, 
Raksasas, Pitrs, Pisacas, Nagas).* Santikarma was thus a kind of white 


magic. 


In spite of the chronological gap in relation to the texts under 
discussion, it is interesting to note that in Sri Lanka, the term SannKanMa, 
sometimes simply sdntiya, is still used in the sense of white magic, in 
reference to two types of ceremonies: "bali" and "tovil". The first is a 
propitiatory ceremony performed to counter the evil effects of the pla 
The second is also a propitiatory ceremony, but coupled with exorcism of 
evil spirits called yaksas. The term "bali" (oblations) is used more or less 
in the same sense as in the Sanskrit. But "graha" in the sense of 
"possession" or "seizure" applies rather to the tovil ceremonies. 
However, "graha" meaning planets, in the context of bhiitavidya of the 
Sanskrit texts, occurs in another definition quoted in the Visi 


(2) bhirikamma: In the DN, the reading [bhiitikammam ] is 
suggested by the editors, who give bhiuta- as a variant reading (from MS 
in Burmese characters in the Phayre Collection at the India Office) in a 
footnote.* If the reading bhiitakammam is admitted, it corresponds to 
bhitavidya discussed above. However, bhiirikammam is the term found 
in the Sv which interprets it as "bhirighare vasitva gahitamantassa 





‘bhiitavidya nama devasura-gandharva-yaksa-raksah-pitr-pisdca-naga-grahady 
upasrsta-cetasam santikarma-baliharanadi-grahopasamanartham. Susr Su 
1.7.iv. The tr. of santikammam in the CBP, “les pratiques magiques en vue 
d'apaiser les esprits" (magical practices in view of appeasing spirits) agrees ie 
that meaning of bhiitavidya. The DB follows the meaning given in the Sv: 
"Vowing gifts to a god if a certain benefit be granted". 

’ prahabhiitapisacas ca - Sakinidakinigrahah/ . . 

etesam nigrahah samyak - bhiitavidya nigadyate// quoted in the ; Vss , p.752. 

6 bharikamma is translated as “repeating charms while lodging in an eam 
house", in the DB and as "garder sa maison" (taking care of or staying in one's 


house) in the CBP. 
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payogakaranam." Professor Richard F Gombrich points out’ that 
Buddhaghosa's reading bhiiri- in the 5th century A.D. is more authentic 
than the banalised reading bhuta- in a Burmese manuscript of the 18th or 
19th century, which cannot represent an old tradition. He further explains 
that "when a person is seeking supernormal powers (siddhi), he gets an 
initiation (diks@) at which he receives a mantra. The next stage is known 
as purascarana or ‘preliminary action’; he has to practise what he has 
been taught, for example by reciting his mantra a fixed (large) number of 
times. This he does while staying in seclusion." Taking this to be the 
practice referred to by Buddhaghosa, Professor Gombrich translates the 


gloss on bhiri- as "staying in a house and practising the mantra one has — 


received"; he suggests that bhtrikamma means "repetition (of a mantra)", 


(3) vassakamma, promotion of virility, is explained in the Sv as 
derived from "vasso" meaning "man" (Ettha vasso ti puriso). Rev. R. 
Morris traces Pali "vassa" to Skt "varsa", from Vvrs. In comparison, he 
cites Skt varsadhara and Pali vassavara, "an eunuch".* It would be more 
correct to retain in this context the meaning, "to have manly power, 
generative vigour" of Vvrs, as shown in Monier-Williams' Sansérit- 
English Dictionary, on the basis of the Dhdtupatha. In fact, the Skt 
adjectival form vrsya, "productive of sexual vigour", occurs frequently in 
ayurvedic texts.” In that sense, it corresponds to vdjikarana', the last 


‘Personal communication dated 23/07/1995. 
® Notes and queries, JPTS 1889, p.208. 
Cf. kaidara madhura vrsya balyah pittanibarhanah/ 
isat kasayalpamala guravah kaphaSukralah// Susr Si 46.17. 

"Todaramalla explains vaji as Sukra (semen) and its production in a person as 
vajikarana. Bhagwan Dash and Lalitesh Kashyap, Basic principles of Ayurveda 
based on Ayurveda saukhyam of Todarananda, New Delhi 1980, p.60. The 
other interpretation is sexual vigour, similar to that of a horse (vaji): yad dravyam 
purusam vajivat surataksamam karoti tad vajikarnam ucyate. Vss, p.953. (Raja 
Todaramalla of Oudh was a Minister to the Moghul Emperor Akbar, 16th 


Continues... 
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branch of the astanga, described as the therapy promoting the increase, 
purification, accumulation and ejaculation of semen which is scanty, 
vitiated, deficient and dried up, and also causing pleasure (in men who 
are thus treated). |! 


(4) dcamana: The term occurs in the Susr (SA 2.13) as a means 
of treating vitiated menstrual blood. The commentary explains the term as 
“water for washing the vagina" with the additional note: "made with 
drugs removing dosas like vata etc."'* The Vss explains Gcamana as 
"rinsing of the mouth at the end of a meal".'? Probably, the term in our 
text refers to "mouthwash", "rinsing" or "gargle" mentioned in ayurvedic 
texts (mukhapiiranam).'* Two kinds of mouthwash are described: kavala 
and gandiisa, the distinction between the two being that in kavala the 
medicinal liquid could be easily rolled in the mouth whereas in gandiisa 
it is the contrary (Susr Ci 40.62, Ah Si 22.11b). The meaning of 
a@camana as mouthwash is supported by the explanation in the Sv: 
udakena mukhasiddhikaranam 


(5) nahdpana (Skt sndna), bathing, is also recommended in 
ayurvedic texts as a preventive measure to preserve good health. The 
Susr (Ci 24.57-60) describes the benefits of bathing and (Ci 24.61-62) 
gives contraindications. The title of this 24th chapter is worth under- 
lining: andgatabadhapratisedha. Dalhana explains andgata as 





century A.D.. Twenty-three works attributed to him are collectively called 
Todarananda.) 

"vajikaranatantram namdlpa-dusta- ksina-visuska-retasam Gpyayana-pra- 
sadopacaya-janana-nimittam praharsajananartham ca. Susr St 1.8. 

” @camanam yonipraksalanodakam, tad api vatadidosaharadravyakrtam. 

° bhojanantamukhaksdlane. 

" sneha-ksira-kasdyadi-dravyair mukhapiranam gandisah. Vss, p.352. 

' The tr. given in the DB is "ceremonial rinsings of the mouth"; that in the CBP, 
"rincer la bouche" (rinsing the mouth), is more precise. 
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isadagatah (anagata isadagatah, naf atra isadarthe, literally “not 
come", i.e. not apparent), @badha as duhkham vyadhir (pain, illness) and 
pratisedha as cikitsitam (remedying). The Car (Si 5.94) also gives in 
brief the benefits of bathing. As bathing in the canonical passage is given 
as a craft eschewed by the Buddha, it has to be in that context a medical 
therapy rather than a part of personal regimen. Hence the Sv 
interpretation, "bathing others" (arifiesam nahapanam). That it was also a 
medical therapy is corroborated in the Susr statement (under sndna) that 
"In cases of an aggravation of the deranged Vayu and Kapha, the head 
may be washed with warm water, as a medicine, after a careful 


consideration of the intensity of the disease".'° 


(6) vamana, emetics and (7) virecana, purgatives are the two 
purificatory (samsodhana ) therapies in Ayurveda.'’ Drugs having emetic 
and purgative properties, their administration, diseases for which the two 
therapies are effective etc. are treated, for instance, in Susr Si 39, Ci 33 
and 34; Car Si. 15 and Ah Sti 18. 


(8) uddhavirecana (cleansing from the upper part of the body, 
i.e. emetics), (9) adhovirecana (cleansing from the lower part of the 
body, i.e. purgation) and (10) sirovirecana (= a kind of nasya, cleansing 
from the head, i.e. errhines or administration of medicinal substances 
through the nose, see footnote 18 below) form part of vamana and 
virecana. Dalhana explains: urdhvabhagaharani vamanakaranity 





’ Bhishagratna's tr. Italics are mine. 

Slesmamarutakope tu natva vyadhibalabalam/ 

kamam usnam Sirahsnanam bhaisajyartham samacaret// Susr Ci 24.60. 
The DB renders nahdpanam as "Ceremonial bathings" and gives in a footnote the 
meaning of the Sv: "Bathings, that is, of other people"; the CBP tr. "baigner" 
(bathing) corresponds to the significance of the term in the ayurvedic context. 
" Tatra dvividham samSodhanam - vamanam virecanam ca. 

Dalhana's commentary to Susr Si 39.3. 
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arthah, adhobhagaharaniti virecananity arthah, — Sirovirecananiti 
nasyaprayogena Sirastham Slesmanam virecayanti sravayantity arthah 
(cleansing from the head means removing the phlegm of the head by 
means of the administration of drugs through the nose)."* 


(11) kannatela is explained in the Sv as boiling medicinal oil 
either for developing the ears or for removing ulcers (kannadnam 
vaddhanattham va vanaharanattham va __bhesajjatelapacanam). 
Kannatela seems to be the same as karnapiiranam of ayurvedic texts, Le. 
filling the ears with medicinal oils etc. for curing ear ailments. '” 


(12) nettatappana, soothing of the eyes by pouring clarified 
butter mixed with lukewarm water into the cavities of the eyes and 
retaining it for a specified time is explained in detail in Susr Ut 18, among 
the following treatments of eye diseases: putapdka (extraction of 


* See Dalhana's commentary to Susr, St 39.3,4,6. 

The DB translates vamana, virecana, uddhavirecana and adhovirecana as 
"administering emetics and purgatives". The tr. in the CBP is more precise: “faire 
vomir" (cause vomiting), "faire purger" (cause purging), "chasser les impuretés 
par le haut" (evacuating impurities from above), "les chasser par le bas" 
(evacuating them from below). The term sisavirecana is translated in the DB and 
the CBP respectively as: "purging people to relieve the head (that is by giving 
drugs to make people sneeze)", and "chasser celles qui sont dans la téte" 
(evacuating those [impurities] in the head). The explanation in the Sv of the five 
terms is: vamanan ti yogam datva vamanakaranam, virecane pi es' eva nayo, 
uddhavirecanan ti uddham dosdénam niharanam, adhovirecanan ti adho 
niharanam, sisavirecanan fi sirovirecanam. 

Cf. karnam prapitrayet samyak - snehadyair matraya bhisak/ 
noccaih Srutir na badhiryam syan nityam karnapirandatl 
quoted in the Vss, p.220. 

The tr. of kannatelam in the DB follows the explanation of the Sv: "Oiling 
people's ears (either to make them grow or to heal sores on them"). The CBP 
translates it as "préparer de I'huile pour |'oreille" (preparing oil for the ear), cf. 
CPD s.v. 
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medicinal fluid through a process of heating to be used as tarpana), seka 
(sprinkling), @Scyotana (eye-drops) and afjana (salves). The Sv explains 
itas oil for soothing the eyes (akkhitappanatelam).”° 


(13) natthukamma (S., Skt nasya), administration of medicinal 
substances, mainly oil through the nose (cf. sirovirecana above).”' The 
explanation given in the Sv, "telam yojetva natthukaranam", agrees with 
the description in Susr. Vaidya K.L. Bhishagratna (see SuSr in the list of 
abbreviations) translates nasya as "snuff" and sirovirecana as “errhines". 


(14) Susr describes afjana as being of three forms: pills, liquid 
and powder,” to be applied with a rod (Salaka) which, like the receptacle 
of the afijana, should be made of one of the following materials: gold, 
silver, horn, copper, vaidarya precious stone (diamond), bell metal and 
iron (Ut 18.61). The Sv explains afijana as “alkaline salve capable of 
removing two or three layers (of the eyes)" (dve va fini va patalani 
niharanasamattham khadranjanam).”° 


(15) paccafjana (Skt pratyarjana), according to the Sv, is "a 
cooling medicinal salve prepared through successive soaking" 


The term is translated in the CBP as "des lavages d'yeux" (eyewashes) and in 
the DB as "Satisfying people's eyes (soothing them by dropping medicinal oils 
into them)". 
1 aqusadham ausadhasiddho va sneho nasikabhyam diyata iti nasyam. tad 
dvividham sirovirecanam snehanam ca. Susr Ci 40.21. Details are given in the 
same text up to Sloka 57. See also Ah St 20. 

The DB and the CBP have the same meaning: "Administering drugs through 
the nose" and "des drogues 4 respirer par le nez" respectively. 
2 eutikarasaciirnani trividhdny afjanani tu (Ut 18.58). 
 Afjana is translated in the DB as “applying collyrium to the eyes", in the CBP 
as “des collyres" (collyriums). 
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(bhavaniya-sitala-bhesajjafijanam).** Pratyafijana is explained by 
Dalhana as a secondary salve (yad anjanasydnuprayujyate, tat 
pratyanjanam, Susr Ut 17.36). Bhishagratna further clarifies the term as 
a "secondary eye-salve (which) is an antidote for the over-use of an 
Anjana" (VoLIII, p.73, footnote). 


(16) sdalakiya (Skt salakya) is that section of the eightfold 
science of medicine (astéanga Ayurveda) dealing with the treatment of 
diseases over the clavicle such as ears, eyes, mouth, nose.”° 


(17) sallakattika, described in the Sv only as "sallakatta- 
vejjakammam", probably refers to salyacikitsa of the astanga, explained 
in the Susr (Si 1.7.1) as the removal of extraneous matter such as 
particles of grass, wood, stone, dust, metals, clay, bone, nails, pus from 
ulcers, as well as the use of surgical instruments, the application of alkalis 
(caustics) and fire (cauterisation), along with the diagnosis of ulcers.”° 
Out of all surgical instruments and appliances, alkali (As@ra) is 


* The tr. in the DB is "giving medical ointment for the eyes", that in the CBP: 
"des onguents" (unguents). Bhavana (verb bhavayati) meaning repeated soaking 
in medicinal liquids, is rendered "Bhavana saturation" by Bhishagratna (Vol.III, 
p.73 and passim). On both pratyarijana and bhavand, cf. 

pratyanjanam srotasi yat samutthitam 

kramad rasaksiraghrtesu bhavitam/ Susr Ut 17.36ab. 
Bhavana is explained as "dravapadarthena punah punah ausadhamdarane 
Sosane ca" in the Vss (p.748). 
* salakyam namordhvajatrugatanam —_ sravana-nayana-vadana-ghrandadi- 
samsritanam vyadhinam upasamanartham (Susr St 1.7.ii). Both the DB and the 
CBP translate this term as the treatment of eye diseases ("Practising as an oculist" 
in the former and "exercer l'ophthalmologie" in the latter). 
* The DB and the CBP rendering of the term as surgery ("practising as a 
surgeon", "la chirurgie" respectively) agrees with "salya" in the astanga: Salyam 
nama vividha-trna-kastha-pasana-pamsu-loha-lostasthi-balanakha-piiyasrava- 
dusta-vranantargarbha-salyoddharanartham, yantra-Sastra-ksaragni- 
pranidhana-vranaviniscayartham ca. Susr St 1.7.1. 
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considered as the best and cautery (agni) as the better (the good being, by 
the way, the application of leeches, jalaukavidhi).”’ The two therapeutics 
ksdrapakavidhi and agnikarmavidhi are described in detail in Susr Su 
11-12 and Ah St 30; (jalaukavidhi in Susr Sti 13 and Ah St 26.35-45). 


(18) darakatikiccha, "komdrabhaccavejjakammam" in the Sv, is 
the kaumdrabhrtya (paediatrics) branch of the astanga Ayurveda, 
including the nursing of infants, the purification of mothers’ milk, the 
pacification of diseases caused by vitiated mothers’ milk and the evil 
influence of malignant stars and spirits, which are classified by Dalhana 
as bodily and external causes.” 


(19) miilabhesajjanam anuppadanam is explained in the Sv as 
"kayatikiccham". This term in the astanga means general diseases, 
explained by Susruta as "the appeasement of diseases of all parts of the 
body such as fever, internal haemorrhage, dehydration, insanity, skin 
diseases, urinary affection, diarrhoea.” 


7 Sastranusastrebhyah ksarah pradhdnatamah, Susr Si 11.3; ksarad agnir 
gariyan, Ibid. Su 12.3. 
* kaumarabhrtyam nama kumdrabharana-dhatriksiradosa-samsodhanartham 
dustas tanya-grahasamutthanadm ca vya@dhinam upasamanartham. (Susr Sii 
1.7.v). Dalhana's commentary: tatra dustas tanyena Sdarirah,  dusta- 
grahendgantavah. 

The DB and the CBP have the same meaning, "practising as a doctor for 
children" in the former and "la pédiatrie" in the latter. 
*  kayacikitsa nama sarvangasamsritanam vyadhinam jvara-raktapitta- 
Sosonmadapasm4ara-kustha-mehatisaradinam upaSamanartham. (Susr Su 
1.7.iii). This is translated in the DB as "administering roots and drugs" and in the 
CBP as “appliquer de nouveaux remédes consistant en racines" (application of 
new remedies consisting of roots). Bhishagratna (Vol.I, p.3 footnote) explains: 
"The term Kaya literally signifies the vital heat or fire which runs through the 
entire system, and hence the Kaya-chikitsa deals with diseases which may 
gradually invade the root-principles of a living human organism". 
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(20) osadhinam patimokkho is explained in the Sv as "kha@radini 
datva tadanuriipe khane gate tesam apanayanam" (applying alkali etc. 
and removing them when the time for them has passed). These are 
obviously the methods of treatment known as khdraggividhi, referred to 
in § 17 above.” 


It appears from the above discussion that santikamma (= bhita- 
vidya), vassakamma (= vajikarana), sdlakiya, sallakattika (= Salya- 
cikitsa), darakatikiccha (= kaumarabhrtya) and miilabhesajja (= kdya- 
cikits@ ) fall within the eightfold division of Ayurveda. On the other hand, 
vamana, virecana, natthukamma and sirovirecana form part of the 
fivefold therapies (paficakarma*') of ayurvedic texts. The application of 
alkali and cautery (ksGrdgnividhi) also has an important place among 
ayurvedic remedies. 


As these basic terms of ayurvedic therapy are found in two 
Theravada Buddhist canonical texts, it may be deduced that those medical 
practices were already known during the time of Gotama Buddha, for 
according to the Theravada tradition, the Brahmajala- and 
Samanraphala -suttas were the foremost among those authenticated at the 
first council held in Rajagaha, immediately after the mahdparinirvana.” 


* This is translated in the DB as "administering medicines in rotation", and in the 
CBP as "contre-carrer l'effet de médicaments" (counteracting the effect of 
medicaments). 
*' vamana (emesis), vireka (purgation), nasya (administration of medicinal drugs 
through the nose), niritha or Gsthapana (decoctional enema) and anuvasana 
(oleaginous enema). 
Cf. vamanam recanam nasyam nirithas canuvasanam/ 

jneyam pancavidham karma vidhanam tasya gadyate!/ Siddhasara, ed. 
R.E. Emmerick, Wiesbaden 1980, 30.1. 
® See K.R. Norman, op. cit, p.7. The date of the Buddha's parinirvana is 
generally considered as 544 B.C. in South Asian Buddhist countries. However, 
this date has been subject to controversy and suggestions have been made to 


Continues... 
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These therapeutics, as seen above, are dealt with in the Susr, which forms 
part of the major triad (vrddhattrayi) of ayurvedic literature. According to 
the late Professor Jean Filliozat, the Susr may be dated back to the last 
centuries of the pre-Christian era, before coming down to us in a fixed 
form in the first centuries of the post-Christian era. He also shows that 
the Susruta school was anterior to the Car for the reason that the latter 
refers to the specialists of the Dhanvantari school which was the same as 
the Sugruta school. This fact is pointed out by Bhishagratna, too, (Vol.I, 
p-xi). Filliozat's thesis that the Susr would have been in the making in the 
"last centuries of the pre-Christian era" is thus supported by the passage 
in the Brahmajala- and Samannaphala-suttas. 


This passage also raises the question of the Buddhist attitude to 
medicine in that the medical practices under discussion have been 
described as disdained means of wrongful livelihood. This question has 
been answered by T.W. Rhys Davids in his remark that there was 
objection to Buddhist monks' practising medicine "as a means of 
livelihood", but they might do so "gratis for themselves or for their 
coreligionists, and laymen might do so for gain" (DB, p.26)**. Rhys 
Davids' statement finds support in the immense contribution made by 
Buddhists to the development of Indian medicine. Celebrated ayurvedic 
authors like Agnivesa, Caraka, Vagbhata, Nagarjuna and those of the 
iatrochemical school, according to the French medical practitioner and 





bring it down to the Sth or even the 4th century B.C. See Heinz Bechert, The 
dating of the historical Buddha, (Symposien zur Buddhismusforschung, IV,1-2, 
Gottingen 1991, 1992). 

3 La doctrine classique de la médecine indienne, ses origines et ses paralleles, 
2nd ed., Paris 1975, pp.11-12. 

* See also my paper, "Buddhism and traditional medicine in Sri Lanka", to 
appear shortly in Pacific World, Journal of the Institute of Buddhist Studies, 
Berkeley. 
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Indologist, Palmyr Cordier, were Buddhists.*> Kenneth G Zysk adduces 
the theory that traditional Indian medicine developed among the 
mendicant ascetics or sramanas and that "Buddhism played a key role n 
the advancement of Indian medicine through its institutionalization of 
medicine in the Buddhist monastery".*° To these observations may be 
added, in conclusion, that of R.C. Majumdar, a historian coming from an 
ayurvedic background: "In medicine, the contributions of Buddhist 
scholars are of great significance and outstanding value. Nagarjuna, the 
medical author, the later Nagarjuna (who composed many treatises on 
rasacikitsa, metallurgy and alchemy), Vagbhata, many of the Siddha 
authors of the iatrochemical school, and nearly all the medical 
missionaries who carried Indian medical science into Tibet, Central Asia, 
China and Ceylon were followers of the Buddhist faith".*’ 


I am grateful to Professor Richard F Gombrich for the courtesy 
of making very useful critical observations on the draft of this paper. My 
thanks are due to the Pali Text Society for financing this research. 


Sainte-Geneviéve-des-Bois Jinadasa Liyanaratne 


* Palmyr Cordier, Quelques données nouvelles a propos des traités médicaux 
sanscrits antérieurs au XIlle siécle, Calcutta 1899, p.3; Id.. Vagbhata et 
l'Astangahridayasamhita, Etudes sur la médecine hindoue, Besancon 1896, p.8. 
Both these texts are reproduced in Arion Rosu, Gustave Liétard et Palmyr 
Cordier, Travaux sur l'histoire de la médecine indienne, Paris 1989, pp.393ff., 
41 9ff. 

% Asceticism and healing in ancient India, Medicine in the Buddhist monastery, 
New York Oxford 1991, p.118. 

7 A concise history of science in India, eds. D.M. Bose, S.N. Sen, B.V. 
Subbarayappa. New Delhi 1989 reprint, p.220f. 


2 Jinadasa Liyanaratne 


ABBREVIATIONS 
(Publications) 


Ah = Astangahrdayasamhita, ed. Harisastri Paraédkar, Varanasi 1982, 
reprint. 

CBP = Canon bouddhique pdali, texte et traduction, Suttapitaka, 
Dighanikaya, par Jules Bloch, Jean Filliozat, Louis Renou, Tome |, 
Fascicule I, Paris 1949. (Based on the Cambodian ed., compared with 
the PTS and Burmese eds.). 

Car = Carakasamhita, ed. P.V. Sharma, 2 Vols., Varanasi 1981, 1983. 

DB = Dialogues of the Buddha, Tr. T.W. and C.A.F Rhys Davids, PtI, 
London 1989 (SBB Vol.IID). 

DN = The Digha Nikaya, Vol.1, PTS 1890. 

Sv = The Sumangalavilasini, Buddhaghosa's commentary on the Digha 
Nikaya, Pt. I, PTS 1886. 

Susr = Susrutasamhita, ed. Jadavji Trikmaji Acarya and Narayan Ram 
Acarya, 2 Vols., Bombay 1938; K.L. Bhishagratna, Tr. 
Susrutasamhitd, 3 Vols., 3rd ed., Varanasi 1981. 

Vés = Vaidyakasabdasindhu, ed. Umesacandra Gupta, 3rd reprint, 
Varanasi 1983. 


(General) 
Ci =  Cikitsasthana 
S. = Sinhala 
Si =  Siddhisthana 
Si =  Siutrasthana 
Ut =  Uttarasthana 


Studies in Vinaya technical terms I-III 


These are intended to be the first three of a series of “micrographies”, 
the purpose of which is to bring together and sort out the relevant Pa. 
data about a given term occurring in Vin, Kkh, Sp, and in secondary 
literature. “Vinaya technical term” is taken here in a broad sense, 
including, on the one hand, what are stricto sensu non-technical terms, 
such as those designating, or referring to, realia dealt with in Vinaya 
rules — e.g., civara; on the other hand, technical terms shared both by 
Vinaya texts and by other Indian legal literature — as exemplified 
recently by Schopen, Business. Sub-commentaries and compendia (Vjb, 
Vin-vn, Utt-vn, Khuddas, Mila-s, and, when eventually available to me, 
Sp-t, Vmv, Kkh-t) will be resorted to only when deemed helpful. BHS 
and Skt. parallels are not meant to be exhaustive, but to provide a 
convenient set of references for further comparisons with the Pa. data; 
except when required by the complexity of the data involved, they will 
not be discussed per se, but only insofar as they help us to understand 
the form, meaning(s), or range of application of a Pa. term. Chin. and 
Tib. data — derived from secondary literature in European languages — 
will be resorted to only exceptionally. 


The application of Thv(M) prescriptions to both monks and nuns will 
be mentioned only where and when explicitly stated in a text, so as to 
reflect the relative scarcity of data concerning nuns, and above all to avoid 
unwarranted extrapolations from the Bhikkhu- to the Bhikkhuni-vinaya on 
the excuse that the latter is a truncated version of the former, from which 
full details about the organisation of former nuns' communities could 
allegedly be retrieved safely ex silentio. 


Skt. references are according to school, in the following order: Sa, 


Mu, Ma, Dha, then — should the occasion arise — Mi, any others, and 
unidentified schools; texts belonging to one and the same school are 
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